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[1] This book is intended to provide new insights about the relationship between wisdom 
and prophecy by clarifying the methodology of the research, expanding the research to 
the literature of the entire Near East, and indicating further areas to be investigated. The 
volume consists of three main parts (methodology, influence of wisdom on prophecy, 
and influence of prophecy on wisdom), responses, and indices, as well as a bibliography 
covering twenty-two pages (269–90). In a short review, of course, I will not be able to do 
justice to all interesting contributions included in the volume, so I have chosen only a few 
examples to give a reader a sense of what is going on.

[2] The first part of the book concerns methodology. It consists of five contributions. In 
these contributions, the problem of defining the category of “wisdom” comes to the fore. 
In particular, contributors argue that too wide and too narrow of definitions are both 
to be avoided because these would deem the whole investigation futile. If we take too 
narrow a definition, too many texts are excluded from a “wisdom category”; if it is too 
broad a definition, the influence of wisdom can be equated to the broad aphorism that 
“someone is not a fool” (12). Will Kynes doubts the usefulness of wisdom as a category at 
all, stating that the threefold categorization of wisdom as (1) literature; (2) tradition and 
movement; and (3) approach to reality (introduced by Crenshaw and followed by Meek 
in this volume) is “completely impractical” (20). Kynes also poses two quite intriguing 
questions: (1) Is the category of wisdom more of a hindrance than a help? and (2) Is form 
criticism the best starting place? He argues that the category of wisdom is a modern con-
struct1 and that the results of form-criticism can no longer be considered solid. By stating 
these, Kynes attempts to take the wind out of the sails of scholars who attempt to define 
a wisdom genre. Kynes then suggests reversing the method; that is, start with the textual 
allusions and end with the questions about genre, as the latter is “the most subjective 
step” (28).

[3] The second part of the volume, also consisting of five contributions, scrutinizes the possi-
ble influence of wisdom on the prophets. I will briefly discuss the contributions of Leslie C. 
Allen (concerning the book of Jeremiah) and Daniel C. Timmer (concerning the Book of 
the Twelve). Allen looks at the words “wisdom” (חכמה) and “wise” (חכם) as they appear 
in Jeremiah. The main block that includes these terms in Jeremiah are chapters 7–10, but 
there are also five instances where the topic is both first anticipated and then reiterated 
(Jer 4:22; 18:18; 49:7; 50:35; 51:57). Allen explores the possible relationship of these terms 
to the main theme of the block, exile. He also comments on the links between wisdom 
and the notion of “falsehood” (שקר). At the end of the essay, Allen points out the possible 
echoes of this Jeremiah’s text in 1 Cor 1:31 and 2 Cor 10:17.

[4] Timmer, in turn, is interested in establishing the level of correspondence between wis-
dom literature and the Book of the Twelve. He uses a semantic analysis that goes beyond 

1 Kynes puts it strongly (12), alluding to Mark Sneed’s comparison of wisdom to pornography. He 
says that speaking of the modern category of wisdom and its influence on the prophets “is like de-
veloping a methodology for determining the influence of pornographic literature on the prophets 
and starting with modern Western intuitive ideas of what might make up the pornographic liter-
ature” (24).
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the “surface features” (151). Timmer, like Allen, leaves aside questions about the historical 
settings of the texts. As his first text case, Timmer takes up the theme of human behavior, 
human well-being, and God’s justice in Job and Habakkuk and then moves on to Nahum. 
Timmer observes that the lament of Hab 1:2 closely resembles that of Job 19 and also that 
both books appear to have a similar structure, finishing with a theophany. He argues that 
the similarities between these two books are not based on “isolated wisdom elements” 
but are integral to all the parts of the books, and he thinks that this “semantic or con-
ceptual intertextuality” (158) is much more important. As far as the book of Nahum is 
concerned, Timmer observes that its structure is the reversal of Job and Habakkuk, but 
this book deals with the same problem. All of these books focus on the full realization of 
God’s justice in the future, of which they are informed through revelation, although the 
present aspect also occurs in the three books (especially in Job).

[5] The third part of the volume discusses the influence of prophecy on wisdom literature, 
which is probably less explored by scholars than its reverse (wisdom → prophecy). It 
includes four contributions. An interesting example is Richard Schulz’s attempt to 
reevaluate the possible influence of Isaiah on the Ecclesiastes. Schultz assesses the two 
following scholarly suggestions regarding this relationship: (1) that Eccl 12:1–8 neutralizes 
the eschatological language of Isaiah by mixing a cosmic perspective with an individual 
one (2) and that Eccl 1:3–11 alludes to crucial aspects of the apocalyptic vision in Isaiah 
and reorganizes it. Schultz mentions that, if we locate Ecclesiastes in Jerusalem, the the-
matic overlap with Isaiah is understandable. Both texts use terminology related to last 
judgment (משפט), “evil day” (יום רעה), “meaninglessness” (הבל), and “woe oracles” or 
present the injustice in Israel as the result of a guild of incompetent leaders, described 
pejoratively as boys (נער). Moreover, Schultz states that prophetic books, in general, are 
probably the most likely source for such terms (201). However, Ecclesiastes recasts the 
view in a more individual perspective, while Isaiah presents a cosmic one. It is worth 
noticing that, while discussing terminology, Schultz also presents the reasoning why the 
more probable vector is the influence of Isaiah on Ecclesiastes and not the reverse. The 
matter is very complex and readers should have a look at the passages themselves. After 
that, the author opines critically on several interpretations regarding the possible reor-
ganization of material in Ecclesiastes—proposals about deconstruction, reconstruction, 
ambiguation (by Jerome Daglas, Thomas Krüger, Leo Perdue, Gregor Reichenbach). At 
the end, Schultz states that the influence exerted is probably less extensive than scholars 
wish to admit. 

[6] The fourth part consists of three short but interesting responses that stimulate a reader to 
reflect further on the issues raised in the volume.

[7] Overall, Riddles and Revelations is a thought-provoking volume and indispensable read-
ing for all interested in the subject. It can also be of wider use, especially for scholars 
working on the mutual relationships/influence/allusions between any ancient texts. By 
showing how difficult and complex the relationship between wisdom and prophecy is, 
the book fulfills its goal. After reading this volume, I feel more aware of the problems 
involved in the subject; hopefully, the book will encourage others to more careful and 
methodologically clearer analyses in the future. In this light, minor identifiable mis-
takes (such as several wrong page numbers in the table of contents and inconsistency in 
providing Hebrew words sometimes with and sometimes without vocalization) do not 
diminish the merits of this piece of scholarship.
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